In his famous work al-Maṭālib al-ilāhiyya fī mawḍūʿāt al-ʿulūm al-lughawiyya,
Molla Luṭfī of Tokat, a remarkable scholar who lived during the reigns of Mehmed II (r. 1444-1446 and 1451-1481) and Bayezid II (r. 1481-1512), clarifies the transmission process of the verbal expression to the written text with the help of two major concepts, namely, mukhātab and ghāib, following the mainstream view in Islamic intellectual history. While verbal expression is eligible for mukhātab (present), written text is more suitable for ghayr-i maḥsūs (non-sensible), ghāib (non-present), mukhayyal (imaginary), or maʿqūl (intelligible). Ghāib is also divided into the horizontal and vertical planes: the people with whom one may share the same time and place and those with whom one do not (i.e., the future generations), respectively. In this frame, the act of writing seeks to transmit knowledge and thought to both ghāibs.
1 By relating the text and its structures to the theory that he sets up for the discipline of wadʿ, Molla Luṭfī evaluates all linguistic branches and literary arts. As a result, all of the procedures formed around the act of writing soon come to rely on the request of notification (iʿlām) and information (istiʿlām).
In terms of the history of sciences, -either in Islamic civilization or humanity in general-, this frame of Molla Luṭfī can be considered the fundamental reason for creating a book (i.e. the written text), that means recording of knowledge for the ghāib (non-present) and making it an object of both horizontal and vertical transmission. As a result, through the process of embodying the written text in Islamic civilization, the emergence of paper and other book-related crafts made knowledge an indispensable value in both material and spiritual terms. In other words, the introduction of paper and the emergence of the book and crafts related to the written text endowed the act of writing and its components with economic and financial value. Due to the subsequent transmission and circulation procedures, knowledge production became a scientific and literary activity in addition to its political, governmental, economic, technical, and esthetic aspects. As these points are very serious in terms of Islamic civilization, scholarly analyses of copying and transmitting books should be regarded as crucial to understanding the history of philosophy and sciences in the Islamic world.
The book, as a representation of writing for this manuscript-based civilization, identifies the production and circulation of knowledge. Therefore, researching the continuity and prevalence of knowledge in the hand-written culture of Islamic civilization is a very important undertaking. Some special questions may arise in our general problematic: Who produced the books? How and why did they produce them? How did they direct the production process? What was the social status of those involved in this process? How did they create a book in line with the existing individual, institutional, religious, or political procedures? Then, how did it survive by reading and being transformed into financial and moral values? How did the methods of production and reading determine a book's form? What did "book" mean in the oral culture of that time? What were the relationships of booksellers, authors, copyists, owners, patrons, illuminators, and bookbinders to the books, given that they were the ones who formed its internal and external parts? Especially, how did readers accept and adopt a book?
Beside the problems on the production and writing process, those following questions are also important: What did "book reading" mean at different times and in the various regions of the Islamic world? What about the values of learning and teaching "the process of reading" and the positions of institutions in terms of reading and writing a special book? What kinds of relationships existed between producing and consuming a book? Were there specific places and times for reading? Did individual or collective reading styles/manners develop? What about the roles of libraries in this process and the value of records such as recitation (al-qirāʾa), audition note (simāʿ), and collation (al-muqābala) in terms of a reading culture?
The number of questions derived from the works on the history of writing, books, reading, and other related issues can surely be increased.
2 However, we would like to answer such questions by presenting a striking example of a copying process that we found recently. As far as we know, these kinds of examples are very scarce in the history of Islamic civilization. . According to the information provided at the beginning of the list, the copyist was sixty-six years old when he produced it. He started his career very early and by the age of seven had become a ḥāfiẓ (someone who has memorized the Qur'an). He studied some books on Arabic language, literature, and logic; learned calligraphy; and clearly stood out among his peers. Our copyist finished his statements by stressing that he had done this type of work for fifty-eight years, thereby indicating that he had been doing since he was just eight years old. He ended his list by asking God to help him to maintain the same activities for the rest of his life.
Before analyzing Niẓām al-Dīn al-Tirmidhī's list, we should emphasize the following point: Afore writing this list, al-Tirmidhī copied al-Bayḍāwī's Minhāj and Ṭavāliʿ on 9 Ramaḍān 803/23 April 1401 6 . Because he was still copying in the later years of his life, his prayer must have been answered: Four years after writing the list, in Rajab 824/July 1421, he copied the section of Asmāʾ from Zamakhsharī's Muqaddima, which deals with Arabic nouns 7 . Further research will help us determine if other manuscripts were recorded in al-Tirmidhī's list.
As his nisba (i.e., an adjective designating one's place of origin) indicates, Niẓām al-Dīn must have been from Tirmidh. The reference to his father and grandfather in his laqab (i.e., epithet), such as imām and khaṭīb, shows that he was born into . In light of this data, al-Tirmidhī's copying activity took place primarily during the Timurid era around Turkistan and Iran, even though he had started a little bit earlier. Perhaps he undertook this activity to meet the needs of scholars and pupils at the madrasas located around Herat and Samarqand.
II. A Short Evaluation of al-Tirmidhı's Copying Activities
Al-Tirmidhī's list shows us how much one copyist could do in terms of transmitting knowledge and its influence. It also indicates this activity's economic value, as well as the density and depth of scientific activities in that region. According to the law of supply and demand, the production and acceptance of the books must fulfill a gap in the scientific environment as well as in the market. Of course, the techniques of calligraphy and the book's ornamentations and bindings indicate the depth of writing and reading activities, along with the background of the region in which they were produced. During fifty-eight years, al-Tirmidhī made 714 copies of sixty-eight different books mentioned in his list. We believe that these numbers provide a sufficient framework for what we have written up to now.
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In addition to these general conclusions on al-Tirmidhī's list, we also want to share some of our findings as regards the content so that scholars can evaluate the statistical data related to the branches of sciences, the number of manuscripts, and their compilation dates. They also can read and inspect this list from different perspectives.
It is noteworthy that the list contains many works from the post-Fakhr al-Dīn al-Rāzī (d. 606/1210) era, including thirty books written between 600/1204 and 750/1350, which were copied 217 times. Another noticeable point is that eleven books written between 700/1300 -750/1350 were copied 109 times, perhaps Also mentioned are Taftāzānī (d. 792/1390) and al-Sayyid al-Sharīf al-Jurjānī (d. 816/1413), remarkable rivals who were that era's predominant intellectuals. We can observe that the recent (or "updated") works achieved a wide circulation and became goods of supply and demand in a very short time: Nine works and forty-eight copies were completed after 750/1350.
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After the Qur'ān (copied 180 times), the most copied books were those on the Arabic language and rhetoric. Al-Tirmidhī produced 264 copies of eighteen works written in different branches of linguistics. Because some of the entries were mentioned under general titles like "linguistics" and "grammar", one might think that the number would be higher. If we take into consideration that three dictionaries were copied thirteen times a significant number of copies comes up as total. It indicates the need for such books in the Persian-and Turkish-speaking lands and emphasizes the vital position of the instrumental disciplines (i.e., language textbooks) in madrasa education. No classical well-known medical books appear in the list. Only four medical works were copied eighteen times: the first was a work by Najīb al-Dīn al-Samarqandī (d. 619/1222); the other three were of Indian origin. Surprisingly, the medical books of Indian tradition (translated from Sanskrit to Persian) were copied fifteen times, whereas one medical work of Islamic culture was copied just three times. The absence of quadrivium books of mathematics 14 is also notable, for al-Tirmidhī was active in Samarqand and its surrounding areas at a time when scientific activity was reaching its peak. In fact, the key works of the mathematical sciences for the next century were produced there. Even though 53 percent of the works listed were compiled after 650/1252, 15 We have a few possible explanations for this phenomenon: (1) there was no strong interest on the mathematical sciences in his region, especially in the late fourteenth and early fifteenth centuries. However, this opinion seems very weak because Ghiyāth al-Dīn al-Kāshī (d. 832/1429), who was in Samarqand during the same period, refers in one of his letters to the presence of sixty or seventy people engaged in those sciences 17 ; (2) al-Tirmidhī's education and experience had not prepared him to comprehend mathematical texts with their notations and drawings on the mathematical sciences. 18 This seems more plausible, for geometric and astronomical drawings were especially indispensable for gaining the most benefit from such books; and (3) some special copyists already dominated (or maybe monopolized) copying books dealing with certain branches of the sciences. 19 14 Arithmetic, geometry, astronomy, and music. 15 See Figure 3 In this study, we tried to analyze al-Tirmidhī's list as a remarkable booklet in terms of copying texts as well as of producing books, reading, and writing. Undoubtedly, the reproduction and circulation of knowledge are important for the history of sciences. Copying as an "institution", the copyists, and the works they copied indicate that knowledge has material and financial value, as well as spiritual tenets. In addition to the general principles mentioned above, the cultural environment that created al-Tirmidhī's list and similar ones might be considered a vital sign of the strength of scientific activities in a given region. Figure 3 provides the compilation date percentages of the works. Here, Table 2 shows the number of the works and copies, along with the works with unknown compilation dates: Here the details:
[1] Books of al-Maṣāḥif 25 : hundred and eighty copies by heart.
[2] Of linguistics and ma'ālim al-asmāʾ and collected booklets on language (dawāwīn al-lugha), [ : fifteen copies
